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A Critical Analysis of Political Literature in the Tale of the Lion, the Wolf, and the Fox in Book
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Abstract

The tale of the lion, the wolf, and the fox in Book One of the Masnavi-ye Ma’navi, beyond conventional mystical readings
that reduce it to the struggle among the faculties of the soul, is a rich text on allegorical political philosophy. Using the
method of critical discourse analysis and close textual reading, this article examines the mechanisms of legitimacy
production, political division of labor, and the ideological formation of power in this tale. The main question of the article
is what analysis Rumi offers, through this allegory, of the relationship among violence, law, and legitimacy, and which type
of political action each of the three characters in the story represents. The theoretical framework of this study is a synthesis
of fundamental concepts from classical political philosophy and contemporary critical theory, including concepts such as
“the state of nature and the social contract” (Hobbes, 1651, p. 88), “hegemony and the manufacture of consent” (Gramsci,
1935, p. 57), “ideology and ideological state apparatuses” (Althusser, 1971, p. 182), “symbolic violence” (Bourdieu, 1998,
p. 34), and “the political economy of the body” (Foucault, 1975, p. 29). The findings of the study indicate that the lion is not
merely a symbol of the self, but rather the embodiment of “absolute sovereignty” and the “state of exception,” which
establishes law on the basis of a will to power (Schmitt, 1922, p. 13). The wolf represents “dogmatic opposition” and a tragic
subjectivity that lives under the illusion of the universality of rules and becomes the victim of founding violence (Benjamin,
1921, p. 65). The fox, in turn, embodies the “court technocrat” and the regime’s “organic ideologue,” who translates sheer
violence into “generosity” and “benevolence” and manages the crisis of legitimacy. The article concludes that, in this
allegory, political legitimacy is the product of the intertwining of physical violence and linguistic interpretation, and that
Rumi, by unveiling this mechanism, offers a call to “political awakening” and reflection on the relationship between truth
and power.

Keywords: Masnavi-ye Ma navi, the lion, the wolf, and the fox, political literature, legitimacy, symbolic violence, ideology,
critical discourse analysis

Slcro

How to cite: Ghanizadeh, A. (2027). A Critical Analysis of Political Literature in the Tale of the Lion, the Wolf, and the Fox in Book One of the Masnavi. The Treasury of
Persian Language and Literature, 5(1), 1-11.

© 2027 the authors. This is an open access article under the terms of the Creative Commons Attribution-NonCommercial 4.0 International (CC BY-NC 4.0) License.

Submit Date: 12 April 2026
Revise Date: 29 June 2026
Accept Date: 07 July 2026
Initial Publish: 09 July 2026
Final Publish: 21 March 2027



http://creativecommons.org/licenses/by-nc/4.0
http://creativecommons.org/licenses/by-nc/4.0

VFef Jlo (Jol oslods caomiy 0398 ¢ owild Dludl g Ob) duoms 4 435

Sl (7 Sl D3 A5 a5 5 (Supd il
056 5 b 056 Ole OIS 31 o a oliy, 5 S 5l
aski ags Sl e IYs e o ol 5 das e K11 as
£3,505 W50 ol

o (ol DLz L 5 dlas ol ulis iy, b 5l
5 Sl il OIS 5 ay 5 SUT Sl essa oS 63 Ks) 05 0
sl byo & o sl Ogte S ol gzl ol nl
@ ML g gl Glas s o S sl ol
s 3l e (B) A Dbl opl 0ais Hbr
ol s eI gl glp e (SIS sl
peale S1 AL ek B ol e eslindd
@l a5 Jolsle SV Gla b allls ol
el 225 el S S B polae

(S Sl pbew Gl S e e DL gl iy
sl Jdes 55 Jewd 3l a5 LB gladle o gde L 2
OF b 5 plezxl glaair 0 1,08 Sl (gte Sb s
Glates 4 o8 (G 53 S enss perdlde (6) 315
e Loples Lo 1Ll S e esL3l b 5 Sl
S SRl Ol 53 (2) 5,8 e dolh ot
(Ggo 35> LS 5 Coslod o) 2 Sl 2 S pate (2O LS
2 Obaman obyy 5 S5 et Sl 5l o Lol cosls plonil
Garse Lagh BKS (3) sl 4SS B gla il
NS b ol sl Sl daplla s Ol
ol dlie & Col olee golinl all esgie slajlyl
sl O 035 5 sdo s

b Al > CO gl 5 S e (gl Sle Y
epte Slathe ol oY (S o w05 5l Ay
G Slae 4 (Cup sl (b aldd 3 550 g, S

S 3l G ol OAd s Caennn 5 035 S

4ndle
S Ol (At I W e g ine (55
SL el g 3850 oolsen oMl Ol Sl ,e lasl OB
OLe Sl Samt (o (s S il 035 OSUS
355 DLl S5 e & Dot 1§50 0T (SIS
21 o3 5 o I3 5 e o i Sl 158 Olis
Sy 5 me Lo a (IO o 2 laols ) gla il
ol 3 1y o e o b ol b e o s w2
Ol Sl dalps «SCT s o e Blns 0 ol il
ST s el St Slasslr oy 3 WY e das
S (x5 ()80 Ol o 5 S oo Ol gl 51
(Rl (43) el 03 g 5l (6 S8 oKy s (slaai s
Obe pplis foaomd &5 (g sike SRS il (sla38l o LES5L
Ol s SlacdVs 5 55 ghie (3L, KaT oL e

sl

230byy 5 S8 b oS S cpl op S ] e Sl S
Slpobsy s S8 bl i Sl ol (S ge Jl s
s o 0l p S S w1 QS Gl e N o | e 4 S
e (5 3l e s ) SIS S S S i | SIS S
5 RS o e 5 51 S8 s e e d S e
L oS ples obsy oS e 50 1 58 o 0liss 4 55 (e
quj\bgLJ\.pr\»ASﬂ.iuiﬂﬂg'c.ﬂlijsjuayﬂi@
e oo ol (S S ol b s s b (§ g 30
wenlia L o ol ol ails 51 Gloiamy sloeY (55l sl
o el 5 55 il

Wl an glacaass ()l Ll le dlis ol Lol sla i
s e ol GRS ) R oS skl S e oS
23 Ly Mg Al (V Sl oSl sgte b e

Obe s 4 3 5k o Sype 0550 b i s



VFef Jbo (Jol oslods caomiy 0398 ¢ owild Dludl g Ob) duoms™ 4 435

ol S Ols 0l 53 58 30055 s (aled ol g sghe
s i Gk 51 o s S S e N s
sl 5 b bkl gk 5l 4l o e Jlas
(13) doms o o5l s 5 (reb | el o735 5 e 5550,
el S e Wl 1y (ales 6Ly 55508 Tass (S5 ey e
5 holh slas,e L i 1 L3 S b o
LS o 5 1y el 13,5 5 S 3 (0 Sasli

S sloe 45 a3 e OLES (45 5 Sl 53 55 S 58 Lo
550 S0 S e e m ol 5l 6 (SKDIS Ol 53 53 o 50
(14) B o (b plazrl 00 5 OF (bl 5 (Sl o8
oLy 6l sy woly oS cl (e, b S8 ris
ol s e a0 glagpe a5 o isls K ples
Db r (83 gy Bl 8L (Dl les Laih & 3,5 s sl
(3t 4B 30 e SIS 50 e s ey A1y culys 5o
Copht) 5 el ol SISOl oS (loy shul &S sis Ol
e Syt (15) A e LS S o Ol s |y o oS (gl
) L 05l &S meist il Gloyshal ol Fe
S 058 L s Hpa 056 Ol )3 355 5 S
3l m Olgy 1y sl gl ol iz

Seaalsly s lhas CoaSlo 2

S et LS Gllas (gl ol s et Cgasd
bl 353 o all (056 w30 plis 53 e Sl (0iS pite
Ol s S35 a5l 3,8 o oy Ll S al 1 el
sl (il 35031 S O0le 3 opl S e 1 S s s
i dl= 3 W3l 00 (S8 w4 e s 2L L el
4SS o s Jsesle S ol 355 ¢ Ll (b 2D
33 53 4l 3| B ol N LSl o K
Jos a5 ol (0,8 &:J» I o) ¢ el

aYsle

Sl Sl g aw iy Sl (7)ol OB b S
- oM 5SSl L e B 3 e o e
Aoz gn o olsy 5 S8 pd S s sl Ll .(7) Syt
o 3l a0 ol s Gy i :JJJ@)':‘}@L."‘O'&“"“J"}‘
RSN G PN G PRE I IPL U PH LIS PVEPIPN tO S I P
2 S

don Kl sy |y b &2 WObL b 5 sla ule g
L Ol oS o 5l i O 53 &5 A4S o o5 ann ale
Qi‘ 33 U‘}bﬁ Cj.; Ll .(8) das e B g u.oL-..:;_—\ ;\:Jljé (S gt
}fﬁ(tﬂbC;lj»‘ﬂidl:i@:dj:);m:wouﬁwl
3,8 o a5 4 S e s By 4 il el 0L
L el QJJLE@;.»;?)\ Ly el slayl 34y (g3l s
23S Cwl WS (,Sb-» S oSSl (i xS s e
el L lads 2 (9) 13,5 o manal il Cons 5,50
el s Gaad DI a4 K 35 53 Sl sl 4y
S o S |y 555 S
«adal.w»ﬁlﬁ);b«oiy}a»(aﬂiadjw\ﬁx;j:sﬂﬁséyjl
2 G Ll 555 n e dale S e s
bfﬂ @ Sl Gl g et S50 . (10) Sl 5 a5 ) S S
S A LK STR VS| WPLY EF USSP L
S (SEEL Spuh Olsea by, i S Sl
cols, ‘((VJS» 4 Cosnst ddome el Lol ((11) 355 e
Sl db Gsesn a | a5 US e WIS 1) ol
Glool&ws 5 (g5 5l 355 S Wlis 5 55 gl )
lions 1 313l (35 5l 85 dad gn e 5 33 S5 5
S ol b gls 5 50 Lols, .(12) Ll o |3 (055
8O el b das e sl Ol ol 4 lads e S 0l

.u&e&ubu‘\)wlﬂv&&gu)}obh&j



VFef Jlo (Jol oslods caomiy 0398 ¢ owild Dludl g Ob) duoms 4 435

Ncb})bﬁu)"uiﬁSbj‘b&uojyd.{w}mu
S S s Jle o5 02 S LnS sl Ll ity o0
s wa g 5 sl sl (ol S35 a0 58 5 o0 & g0
S S lacs e oS (17) A4S o S5 086 5 i
5 Sl el (Dlte easli) AS o OlS &S el ol
Sy 55 O, Il el

SO ol el SOated el 4 b S8 5l el
SEBL sl g L ey o e 5l e
S akoly mb e Slsly b Ol 53 (g ST
s e Ol i o sl e el (8 S s
ol U S5 A8 3l |y 55 el il 5L sl il
SAS o ol 5 L sy 4 1y (S Nas ((5slewe
.@\d;lfm&ﬁ&iﬁrﬁ

S8 o pled (sl 5 (S Ol (s 2 2 o3,l bla
e b S 553 e alb (Bols (g RS plis ) S 5.a8)
as s sl o bl aS o Gl 1) eses g o5
- O S8 X8 ol (e pe 4 (LES) b
o Gloly Gly GhdE (e Scdi e g SES
PRV N FUIGIRN i T PGV V- Sy GV SGO0H ROV For
oS apiie plerl 0L gl 4 Lls (S8 e
G Wge (Ldgist ) S e yasedie Iy Gl i)
el (S5 5

o1 b s 0hskem 63315 (S5 el Gl L LY
Loy OB G a5k bl S JLS S s s
SLS S8 sl e edal il 3 TS 056 #os
[ e S T SR G (R T | S B PSR (3 P R 5 )
(S RE plowl «WSJQ)J.B» 0Ly Olys ey O3 &S
el (S3ls 5 banS Oler oS 5 Ol .l Ol 5> &S

S i Ol 5,5 ol 5 ol g basled Olgr (el Oler

Ul S el Ll esle Sljloes 5 g oS S 23S L L
O Sl 03 S oy 135S 58 45 (O gl SLaBh) Ghate Sl (65 e
) (14) &S e eslinl @ il 6L Olgsa S S
b e ) EaaSlo A550 5l U o sl o gl
5 S sla e sl S s Gl | Cillses S L ISl
(it ol S e e 8L Ol ol (sl | e
bl 1 O S a8 3,3 S lais oy il (a5
(2 Ol ens o

3 sl ool e s S a ed oS ol l a5 0Ll S
Olaa pl ol (¥l o s el IVl
ST sl oS 01 L3 a8 ol (Saglsll (SalSs 55
el s s e Jlae il s Jlesl (555l
S Bl 2 1 e i L 158 e b o sl
SISl ol g o S gal 5 0 oS 4 sy o 2 L
230l 55 Ole Gras DI L S caltan s goo ot
S (ol el 5 ool Oleduls S 5 &S (sl rU& s
ol O SIS 0l o

ol opl 5 S e 1) 5 U185 e 5 sl ol e
Lim gl i .(16) Wls o cidali Sl | () 5 (S
S Ly o)l el ol 4 il st sl
5 n ol el 928 P () S il
O 50 5,8 (S dlesl Ol jo oS cd (bl i sl
aales (psled wlo o S5 w05 S o)L L L5 .(13) AS e
e S8 s aS das e QLS w8 o WS S550 1, 5
ool K aasd 2 oS Col aig ol i o (Odele
L O Oded atwgs 53 3

Oasbs 63315 5 rir Ogrman) 1S5 5

Rl S e diled S8 il (5 (3o skiled o S

ch:.w A.Lm.lﬁ @)U DL ‘fﬁ &_{_j‘j‘j GK_A?- C,.w‘ W‘U



VFef Jbo (Jol oslods caomiy 0398 ¢ owild Dludl g Ob) duoms™ 4 435

Ol ol caa Galby Copde &S (Chd (S gt
Ll (e le Hlased &S (loe 3o

5Bl b o Al Sb oS B e 5 e 5 LSl
el ol 53 W0 £ 55 .(19) 6byy K 5 wd 535 t0bsy o
}M&MWW)JJJ‘)M}J&“S
Sl eSS aS el 0 S ad e &S das e OIS b
S 5 opl 53 bl elias s s et il 50 53 )
A e W8 (iP5, s Ko dais ol
GBS (b pl Sl LS e ae S (0S5 &by pod il
AS ey Cge e Al 5 ()8 Cuadly) Ol

Sl S pder a i bl 2 Ol e 1 sligy S
ORES & a8 o Vil 38 55 Lo 50 il
S U dies () S gl I s o)l san ola]
Sl by, (20) s €l O3 4 s ) o shhae
oy s el &S 5 pgal S 4 S ol abe (vl
S 6 Ol 53 oS du e Glies 5l LAS o S e
ey B 4 (S Olal K S esls

kS 9 3 g SESls IS wlie 4 Cos g e

deied ol 03 G e WS A0l 4 L ole e 2
03ls G webgy 5 S et CulSs s Cus g e S s
Gl (et Ctlo S asll gl slasl G @y s
Sl b (21) spdp 3y (e o= O 5l &S
st & oS Lol ar S 055 g 4 il e
S35l sl aS s g Ll & & sl o S L
S Gl @S S Calan Ol (ol LS e & oS Aal g
Rlhable )y o 5l OAd bl Gy ) L3l O
Sl Sl sl K oy 5 ) ST ool s (i
22) Lkl Sl Ol |y ks AL 2L bl ST

el e 0L sl s 53 3 b3Skl L

Codd ol a8l gl e S S s S pl (Ll
AS o a5l S S

ol Hlems 5 SIS P gl (g,bys OIS 65 by,
(S3H 5D 5 (sl Ols Ly 3 (G20 Comaed by,
(Jgimor Iy Cuds obyy kS Jlesl 1) @pid o Sl
Sl e 3 (SO Sy JalS aged obyy 33l s
S ol Sl b oSS WSO iy, (1)
S LS G g S b Saeis a |y able o)l ik
3 (b B2 Olpsas &5 (55 Olyea & 1) dlal Oliws s 3
sl A8 l))lSwii:S; obgy pdy OlaSb= (s 3
31 O Sl Sl ) e ) e e SSp0s
s o3 Sop s Saisy 0 S ENh Glas 5 slasls
S a1 S5 6 e (b ol Sl

sy S ol 1S 511 g (i o o S elSin
Sadaie glaay by o) (S S ol 5 b e s &b
((WL:.ALS\JfA.{ﬁJ))‘_iib;jé-ﬂcwliwltfeb)‘m.w\;
4 ol b sl ips el 88 s b S S e b e
(CMis oy Olgea | (@t cesd) Sas S5 o
L baagw g sy caon S Sage 5 ppw LS o0 2laiSl
el (Olakad Oz ol o3 0T S Ul s S o e
oy e 3 8l (5S 550 O c@\iy}:djl}gp;w
W s 1l Lol ool (o S) O ol o O 5 35
Sl e a4z 5 sl (Sl S

ol S n Spls 58w o 8 oz Gl L g ol
ol 4 S s) slin o s SG ) oS Ol
el 1) i U S e e |y s allb sl 51.(12) 5,108 s
S d o VL WSOl (g ol LS

BE) Iy ch’M C,?:}u'ﬁ LY J.AJL;‘: QLZJ oLJ) (7) Sl «LSJ‘J"i‘



VFef Jlo (Jol oslods caomiy 0398 ¢ owild Dludl g Ob) duoms 4 435

S S o

o, gl ol s S obyy 5 S5 b S
Sl s sy kil Ko bl 5 B Sl
L;«‘,:UT Sl e S weulSs l 4 Ll e pslo
sy oS gl bl 35 (5l (81 (g5 il S
b oS e 550 s G ol el (S5 LS
RGSOUH RppOvH Fov

b S ali 355 o p el 5l plas pedd 4 e g B
Candl o) ¢ JolSb 5l i (oS ) A e aden (S

W55 oo i s (19) S o 36 1 (Gl i
(13) 25 o 415 1S Sy G S sl
LLE pl 5,8 e Bl 5 Ll e 0l ol OLL s by,
Wiy ool Lgurlﬁj oo il Olkals s o SR
ekl s sl S Sl S e S i)
Al 1 Cansy ol W0 LT Ll 350L by, deliad oo
SolE Olls opl alsy b Y 5o st dy o S5 4 S8 s
P S S pl S L8 e b s 5ls e obss 0 e
s S S oy e Slebiys o5

SO @l Ol S OlF e 1) Sl )l o
o 1 oy 8 0L oS 33l e Lo s WY g iils (sl
Seslsen 5 0SS e a0 L (S35 Sl i (oS
ot et (R S 4385 3Ly (S5 RIS et
O SUos Jied G ds 5l a8 b arlls sl
S sl 5 Do Ol S0 S ase OLE 5 T
b g g &S ol OF 51 5L

Ol 95 =5 Lie

L3S Wl Sl 8 OB ds 5 sled Wlis opl 55K s
Bl 2w

S, 55y able slaS Au’jf@n ol aadlas rL?;':\)J

LSS b s ollS mlbas S5 5 o SasIbs s
Rl (T2 Lol sl o Canny a5 |y «r.i.i» ) .
‘5\ﬁjlw;\».}&u\‘aﬂjﬁ@l)ﬁiﬁjéujujl.ﬁ}b
das e OLis (S8 iS L s S e s w1 s
(Glae bzl Olalss (s (H50 (omlidisl Olalss &S
N

L et elgy b o OLL (b b oS elisy 5 el SaSdbs o5
Sl (3 A8Ts ) 5 st i3l ool Lol el a0
RS (B 03 g ed 5 Llege (Sl coraas Lelis, (23)
Ols & ol (s Jlite Coloy) cpl gy 00 53 (O35
3 WP PRSWLRLA P

ol AE oS Sl ol (D3 (s 5 (1) Ol GBI
Cddm) oS das e Ol WY 5,8 e IS ol 53 WY
4Ll .Q,J\.LpJWSa(Q)Jé Oy g0 5 Sl S i (0,3
L0 (21356580 5D S as T (OISl QIS s gad
g o okl (Olalu Cdlae) il &S LS o ekl @
L Wejly wld &8 Cod (@08 4 Cshans o33 3> (S5
RGIO S WP

Ser2 s (o in (10) Sl (G o3 oK Ol
SSE 48 LS o 5o Olar Suls) 5 535 O 53 &
5SS S S e Jlesl 1y Lay b pd e oSasl Ll
WUl analr S el il o W5 1 Sl by,
slisy 1) odd plnil Jds 4 ol o5 A5 o gl Yot
Lo Lol 3505 g 15 O 35 0L rgn e 538 e 1 OF 58
st o3 3 oI ol oS s e e el Ol s
(i B o 45 15 Lo el ol LY o ool 5 Ly S S
S5 (’\J‘sg‘”’”("‘“f?f S ot () A5 By 1 el B

QQ«“C&)JLJ;



VP2 Jlo (ol osled qvomiy 0398 ¢ owyld Oldl 9 O duseis™ 4y 4l

S, 55y bl slaS ‘J;@‘FB“"-‘UQ‘{[?J))

EXTENDED ABSTRACT
This study examines the tale of the lion, the

wolf, and the fox in Book One of Rumi’s
Mathnawi-ye Ma’nawi as a politically charged
allegory of sovereignty, legitimacy, violence,
Although the
tradition has often

and ideological mediation.

dominant exegetical
interpreted the tale within mystical, ethical, and
psychological frameworks, reducing its
characters to inner faculties such as the soul,
intellect, desire, or spiritual discipline, the
narrative also contains a dense political
grammar that deserves systematic analysis.
The tale presents a seemingly simple scene:
three animals hunt together, the lion
commands the wolf to divide the prey, the wolf
proposes an equal distribution, the lion
violently kills him, and the fox, having learned
from the wolf’s death, assigns the entire prey
to the lion. Beneath this compact plot lies a
complex meditation on the relationship
between force and meaning, coercion and
consent, command and interpretation. This
study therefore approaches the tale not as a
merely didactic fable but as a symbolic political
text in which power is staged, legitimacy is
manufactured, and obedience is produced
through both physical violence and discursive
translation. Such a reading remains consistent
with the broader intellectual and historical
context of Rumi’s work, which emerged within

a politically unstable post-Seljuk Anatolian

O ks 5 Syl
538 el LSy 28 O ey ol i ) 2SS s
Bl o)l
environment where questions of authority,
order, symbolic hierarchy, and moral
governance were deeply entangled with
religious and literary expression (1-4).
The objective of the study is to reinterpret the
lion, the wolf, and the fox as three distinct
political subject-positions rather than as
merely moral or mystical figures. The lion is
the embodiment of absolute
the the

representative of dogmatic opposition and

read as

sovereignty, wolf as tragic

juridical naiveté, and the fox as the court

technocrat or organic ideologue who

translates naked domination into acceptable

political meaning. The central research
question is how Rumi’s allegory
conceptualizes the relationship among

violence, law, and legitimacy, and how each
character contributes to the formation or
disruption of political order. The theoretical
combines classical

framework political

philosophy with modern critical theory.
Hobbes’s concept of the state of nature
clarifies the background condition in which
fear, survival, and force precede legal order,
while Schmitt’s definition of sovereignty as the
power to decide on the exception explains the
lion’s ability to suspend equality and redefine
justice by command (8, 9). At the same time,
Gramsci’s theory of hegemony clarifies why

force alone is insufficient for stable rule and
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why domination must be supplemented by

consent, symbolic acceptance, and
interpretive mediation (10, 11). Althusser’s
theory of ideological interpellation, Bourdieu’s
account of symbolic violence, and Foucault’s
analysis of the political body further illuminate
the mechanisms through which subjects are
positioned, disciplined, and compelled to
recognize power as natural, legitimate, or
inevitable (12-14).

Methodologically, the study employs critical
discourse analysis and close textual reading.
Critical discourse analysis is suitable because
the tale does not simply represent power
relations from the outside; rather, it dramatizes
the production of power through speech,
command, naming, classification, punishment,
and interpretive performance. In this
approach, literary discourse is treated as an
active site in which social hierarchies are
constructed, reproduced, contested, and
naturalized (5). Close reading allows the study
to attend to the narrative sequence, the
distribution of speech, the transformation of
the wolf's body into a political sign, and the
fox’s rhetorical conversion of fear into praise.
The act of “division” is especially important: it
appears to be an administrative or distributive
procedure, but it functions as a ritualized test
of political consciousness. The wolf assumes
that division is governed by equality,
proportionality, or natural justice; the lion
reveals that division is governed by proximity
to sovereign power. In this sense, the tale

stages the breakdown of any naive distinction

between law and force. The lion first invites an
apparently legal act, then destroys the one
who performs it according to an egalitarian
the
understanding that law, in the sovereign field,

logic, and finally rewards fox for

is not an abstract rule but the codified
This

movement also recalls Foucault’s insight that

expression of hierarchical power.
discourse orders what may be said, who may
speak, and what forms of truth are authorized
within a given regime (21).

The findings show that the lion’s sovereignty is
not based on a neutral legal order but on
paradigmatic violence. He does not merely
punish the wolf; he transforms the wolf’s body
into a public inscription of political truth. The
severed head becomes a symbolic sign that
teaches the fox, and by extension all potential
subjects, the limits of permissible speech and
The

foundational rather than accidental: it does not

action. lion’s violence is therefore

violate the law from outside but establishes the
This

corresponds to Benjamin’s distinction between

practical meaning of law itself.
forms of violence that found or preserve legal
order, for the lion’s act institutes the rule that
no rule may stand above sovereign will (15).
The wolf, by contrast, represents the tragedy
of those who believe that the language of
justice can bind sovereign power. His error is
epistemological before it is strategic: he
mistakes the field of domination for a field of
law. In Lockean terms, he imagines a political
order in which authority is constrained by

norms of right, but the lion’s regime exposes
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that this imagined legality has no force before
absolute command (17). The fox’s survival
then reveals the function of ideological
intelligence. He recognizes that the task is not
to divide the prey fairly but to produce a
discourse in which the lion’s monopolization of
the prey appears as generosity, grandeur, and
rightful precedence. Thus, the fox converts
terror into consent and domination into
symbolic legitimacy.

The discussion argues that the tale offers a
sophisticated account of legitimacy as the
product of a dialectic between coercion and
interpretation. The lion’s rule cannot be
sustained by violence alone, because violence
by itself produces fear but not recognition. The
fox supplies this missing element by
articulating a language through which the
lion’s power becomes meaningful, acceptable,
and even admirable. In this respect, the fox
operates as an organic intellectual of the ruling
order, producing the symbolic vocabulary
through  which domination becomes
hegemony (10, 11). His self-abasement is not
merely cowardice; it is a strategic performance
of ideological subjectivity. By calling himself
unworthy and assigning all shares to the lion,
he enacts the position into which power has
interpellated him, thereby preserving both his
life and the regime’s symbolic coherence (12).
The tale also resonates with Goffman’s theory
of impression management, since the fox
carefully stages an interaction in which the lion
appears not as a violent usurper but as a
generous

sovereign deserving total

recognition (20). The political order that
emerges from the scene is therefore neither
purely tyrannical nor genuinely lawful; it is
hegemonic. Force has been displayed,
interpreted, aestheticized, and incorporated
into a narrative of rightful authority. The fox’s
discourse covers the corpse of the wolf with
the language of generosity, and this act of
symbolic covering is precisely what allows
sovereign violence to appear as political
legitimacy.

In conclusion, the tale of the lion, the wolf, and
the fox may be read as one of Rumi's most
powerful allegorical meditations on the
anatomy of political power. It shows that
domination does not endure merely because
rulers possess force, but because force is
translated into meaning by those who know
how to survive within its field. The lion
represents sovereign violence, the wolf
represents the tragic vulnerability of truth-
telling before unconstrained power, and the
fox represents the ideological labor through
which fear becomes obedience and obedience
becomes legitimacy. The tale does not present
a direct political program or an ideal model of
government; rather, it exposes the hidden
mechanisms through which political orders are
produced and maintained. Its critical force lies
in revealing that what is often called justice
may rest upon an erased act of violence, and
that what is praised as generosity may be only
domination renamed by a clever interpreter.
Through this narrative, Rumi invites readers to

cultivate political vigilance: to examine the

N\.N
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language of power, to distrust the moral
vocabulary of domination, and to ask what
silenced body or defeated voice lies beneath

every official performance of justice.
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