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Abstract

The present study aims to conduct a new inquiry—based on the views of Jalal Al-e Ahmad—into one of the most
fundamental contemporary questions: the meaning of life. Accordingly, after a brief conceptual clarification and an
explanation of the distinction between the constructed and the discovered theories of the meaning of life, as well as an
overview of approaches within these theoretical frameworks, the research examines the meaning of life in the works of Jalal
Al-e Ahmad, followed by a concise review of his life and writings. This study employs a documentary research method,
relying on library sources to investigate the relationship between religion and the meaning of life in Al-e Ahmad’s works.
The findings indicate that, as is evident from Al-e Ahmad’s own words, he seeks the meaning of life in a form of religion
that pursues truth rather than mere religious law. Ultimately, his perspective on religion is shown not to be imitative but
rather pragmatic and selective.
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SEos

How to cite: Mozaffari, N., Mirani, A., & Asadpour, R. (2025). The Relationship Between Religion and the Meaning of Life in the Works of Jalal Al-e Ahmad. The Treasury of
Persian Language and Literature, 3(3), 1-14.

© 2025 the authors. This is an open access article under the terms of the Creative Commons Attribution-NonCommercial 4.0 International (CC BY-NC 4.0) License.

Submit Date: 22 June 2025

Revise Date: 08 November 2025
Accept Date: 16 November 2025
Initial Publish: 26 November 2025
Final Publish: 19 December 2025



http://creativecommons.org/licenses/by-nc/4.0
http://creativecommons.org/licenses/by-nc/4.0

VFeF Jbo (o 0 lods (Pauw 098 ¢ ow il Oledl § b ) dusmis™ 4 i3

dl g G o3l Ly e o5l ol syl Jolas 0155 e
el S5 e Sobe s bme 51 skl uly sls I3
S5 sl 4 by e slaa b s Ll el S Gda
el s AR 50N Uslas c)lsn 2y 53 bas e 3
—r.e.ajlL;.«u_é.x.adl;”.@)w\w))&@ﬁli:;)ls.\‘
Oal LAY o 5 el el on 8 el o oy 5
1S gladsles Ll (6) Loz yod S5 sbins (sl sacal
Lz (7)o s e Dl s 3 SBW l AS e S5
Lo 5 Gl S5 a0 Ol G 5 Ba s (30 0L
Sobe s e LS 1 Ol adsl 23S0l g8 (S
S35l a8 il 3 Sbslizel assame S glae (s
5 OS5 lame b B gl B (s diedds Oler
(B) 555 00 JS35 2l $u,8 S

ot ST ol i Al o Sege (S5 (bs
Bl JLs @ Ol 5 axiS STl ax 5 5305 O
ol el (sla iy b S W 1 s S eled vl s
b oam 5 a3 ol L OV Sl pan (S5 sbae oL o
el sl s & s i oS

S5 Sl Ol o & USE LGy Slastiae 3 S0, G
JC«MU‘)Q“S@&GWJ;J»UJ%W‘~:-'~>.'J>j‘b
ol 4o Sldl de VL ol las o OF L b
s gty Skl G ol pabse &S Ol
B s aggie IS w0 Ol e | Lixe cpliiend (635
ol gas s T alS STal 4 Ol g s 38 hai s
(9) A3l 0T (s i 53 45 Sl (il e LI (6 r b
(s Lae 3l g5l a@@.a Ol (S5 a8 55 dina STl 3
S (ol Glims 4 Oy ol 53 1 Ol (S65 ¢ O0LL o slns

d{«y u.lLQ 6[..&& oK.;_L?- '\'S@ &:»J_‘M ol v\.’j‘v\?‘ Llea

4ndle

Sl Shysl 5wl |y s oS Sl 5l s S5k b s 0Ll
Sl Sl el BL 53 elses sl ks Osal sy
¢Q}}%§ijlqaﬁjwécwhsﬁu@ﬁ
o St 3l S ) el 085 S e Sl S
Gobbme ol (S5 slwe o)lss e Ol ) iy
plad 53 a8 Coal OLl ooy slaasdes (5 ags S =
Slme a0l e s bl oy ol a5 5,5 90 Hlael
31 Gl 0Ll o goe aher i e S5
(s S e el Bl (glot s Caeal (B GUE s
il 2 ol b A3l andls 0Ll (S5 53 (S5 oS i
Osr Gosol b 5oy 8 0,55 5 5 (S5 a8 55y bs b il
el el RN e 53 5 S e s oS s (e
oy o 5 Bl b O |y S5 ol e ¢ O (4l 5
rlpe S opl b 5,0s L a2aEs (65500 OLuS! ol by
o Of bms sl Jlslins ST Sl sl S5 LT &S 555 o
S @l 23S S slae 5l Gr p (2) Susl Ll s
S0 SV bl e cod (S5 2l
G0l sl 31 iy ol €305 551 (S5 LT §sls Gt
el b eilady 51 L8 B Ol kil 5 035 = hae o (6
Blastls p of 4 (L, 5 Sonlew Olgie b aler 5l iuses
s G Ol @ s o e 3l (S5 sl (i .(3)
b o el s 2 S 50 (4) el Bl ey S
Glas i 5L S 5 sty (6 peas Ll (S35 sl
lws 3l wumj;); JMéﬁle\J_QJ‘:ﬁU)wa}fJ&j
533,855 gl Oly 5 0T 51 0SLS8 e b S8 (S
(5) il o (SL5 slns Eu

S5 slas

L Viktor Frankl



VFoF Jbo (o 0lods (Paw 098 ((cw il Oledl § b)) dusmis™ 4 i3

53 Lae 5 el e Ol S 1) 5 el Va5, B3
OLE B e O bl 53 o) XS o e s 5 (S5
jv@é;&jlg)%j&.am&@épbbcﬁ:r@éM:
Ll Bl Gk 3l b S5 Ll dalys 2y SK) Glas
G Sy s b L lae Ll s e jlalae oL Ll
Sl 500 lls 5 b 51 O ol LS A e 0L
Sl oy G UGl > (S5 5 Sk andls 5y S s
St s oS 3Ll o | ss s 515 0Ll (655 Lo |
S50 35k o oS 1) e ol Conle 5 Cundly (g3l
s b3 s Glanl Gle 4 s sss ol dals ol 55
Goe Ol o aS il bl sl das e 18 ey e
G Sl S Se ie Chab g3 ) ey e g aliags iy
5 el ‘(,:.L.I (bl e 25 Ll e
o ki (12) cl plp s sy ‘ngffl.b;l (Sss
1S ol il glaag a3 51 S 3l Sl 5 I
5 Kb e S sddlas y Jele |y gosls olais 5 1SS
3 AL Ol O Sl e S 5 92 5 S
i 5 T iSO 505 S e yme O Sl e ol 1 LIS
s Dbt 5 Ciblse Jlal Gulad s 1, S5 sbas
bl i Slalas! S5 05 S Slsbae 53 Ldiies 503 S
Sl 1y S5 sbae O 5 " il .(13) sl
Ol Su3 m il ol 5 addS w0 b= Ko
4,,\)uéuﬂj,dw}uﬁ@bdu‘s@|ﬁw
ooel 5485 5 531 b Olo oo 45 | tdas o Lgan ok
(14) das o 518 4 LSS 8L s

SE) Glne aiS 5 far glag 5 Ol S

7 John Hick

8 Joseph Ronzo

%, Richard Taylor

10 Wiggins Frankfurt
11 Stejer

Blg e of b 5l oldl &8 el S (gme o8Ts s
o8s30 ol S S 1 st (et 5 Jlate (g5 b o0
Lize 5 3,108 o 1 0Ll s, 5 0SS sla JSKo 4 (6 5ne
Ore 5 Oludl als s (gl b Lo (o s JleS
(10) 555 50 Qi) 6 s se 5 0352 J s
Al a e G5 s s ol b b OGS
9 v)‘ﬁj_’ O gopws ‘YJS)L.« Aty Osr & r ..U\«:;'-hﬁ
Srr s lledees plaeg s s o4
O sl o Nis PVl b S e n B KB SY S
Olge by S goma 5 & s b 5 1 S Jend (g5 0055
S sl i 55 5 A8 3, (S 4 Sisuliae (5l
S ale 3o S b 5 e 5 Sl el Sl 1
Lo a1 Sl el 5 Lsp 515 Sl 5l b
Shusse Ol (LIS D ealie S LS seaslind
G e 5 SOkl el 5 R Sk e
@yl ams Jg8 w10 S e e 3l e pd sy OLES
— e )0l 5 iS5 Manad gl gl 51 sme b o 3
m&wl,qﬂ‘dsuom)dﬂ;ﬁ)wcﬁj\;
(11)
Lais 0Ll S (S5 oS &S o i o TS I ok
ool S el sl ol Sl Cite Slas g s
e S S ol &S pasd gl Y sl awdls cke I
AL ot a os g, KL
Bpe 8w s Glas Olgie L1 (S5 sbins " Sa Ol
01 3l odd s 28T S, Oladams 51 e 28T i oy
15 e Glnn Lo 5l 8 e Ol g 4 o
! kafka
2 Sartre
3 .Simon de Beauvoir
4 Albert Camus

5.Kulakovsky
8.Philip L.Quinn



VFeF Jbo (o 0 lods (Pauw 098 ¢ ow il Oledl § b ) dusmis™ 4 i3

3500, ke 55 e (13) ile Lol el
5oy Sl ditme oS 315 S 31 S bl 35 Sy d Sk
S S bl gl cak Jle Sl 515 Wle b e
S il o [ S oanbl ol p s 5 S0 el s lbine
~ SR LB 4 L6 SN Glne S (5l Lz
(ssbe e sl alle 4 5 & 5 el ole Oler ol Lo
Lo oo bt b dpel dhde S S8 0 L &S,
S5 S 4 alies 0l (B sl gl dile o is
(13) 3,13 3525 Jlsbas S5

S5 slias g s sl

Sl a3 ek Sl ST A e B
S 3 a6 il At 5 ol (S5 4 Ssulee |
SIS @ o il slzel padge ool 5l s Dbt
i

Suaisy oo Lne OIS S0y & oo 455>

boaS Olgr ol cmle 31 sl i s ¢ S5 Sl 31 i
o 33 L Ol e OT 51 5 Ol a1 555 0T s
S5 IS Slas g o 13 ool el s Oler e 5l S
Qlyqéﬁ;;\h@:r@&lﬁtﬁ.m@&msLoL;\f_b
Sl Ll e gt S Al il 3 S (S
msbsdﬁu..us;teﬁ\ougj;s;,ujéuujlur@ﬁdw
o 4 s el Gande et (el Sl lesl &Sl )
2R G WP il SLa 5 ola (gt sy cnl il
Slaabad 1 FSGOU 5o i oS Sl (gl (SA Slae S5 S
5 US55 gl 53 Ol el 05l 5 s ) suST &S S5
Aol adda 5 Sole 5o b Sl el ol s B Ol
Vs 5 dadiyl LS om o Oldl Su5 ole 31 SO
Wz o )l s oS SlsosE a5 aslp 5,8 e s

S5 ol Jllas gm opl 5l Sl IS gl s

—a ksl e 1) (S5 Glae glaa S canl ;8 Ll
LS 4 a0 S e 55l Jar laa 5 5L LES sla
3y ool emdls Ol 4 e Wl S o S5 sl
s 1 OF ol 55 on oo ol 28 B Line o) 3G 3515
Vol S o (S5 sbae Jam ki ¢ Llis s =S S
I 5525 O WU el 35y (ol (adly Ol s 4 Lne
S5 6l abae Olesst L L1 5 sl caiS el
Slae & Jor ol ST lae a3 228 08 a0 55
—onl 3V (S5 e 4S5 p 0o g 55k IS ls 15 5 el
O b Lo 55 0T 51 dms 3l g5 03,850 Gl Ol Lo oo oS
s o ol dits 5L e Wl 5 S Sl
Leows 33,05 355 03,5 Glad Ol e oo o 51 3 S5
Oles g2 il 3l 3o Lo Sl ol ol O e OF 3w
AL il sk LS b nlply (oS a5 Jleel 1 O]
olod il sk e agls 5 oS Com phlee o)l
Slae Jorm @ JSSI3 55505 b (=5 (15 5) ool
=15l s 5 JS slme ;) (S5 glae 53l slizel (S5
Of ;33 p oS ol ol a5 ol olis 4L clils oo
Ros i (gl 515 Kos 0w g 5l 50,8 e 13
g g eals a5 gl QL S5 sl ool @osline
Ll S el G AL s or ol s e
i) ol sl b (538 8 ol by s 1 OF Oldl 55
ol oS Wl 5 1y Sy Slme oS L 5 S (i3S |,
(10) &S S5 abasd s 1, 01 O3 g

SE sl slaa 5 b s s S,

L3 ske Sals sz IS5 Sgs e (S5 Slne g 5o
slizel Jsl a3 I Sl b 5 1 Seac bl Seand 1l
23 S5 slas cuS Gl S oY Ll s S el nl

Lol s pske b Ols e oS o3l b 5 o (e



VFoF Jbo (o 0lods (Paw 098 ((cw il Oledl § b)) dusmis™ 4 i3

LT 3 535 035 55 i o35 4 S35 San pLus]
L o3 ok 35 358 bl geslsile 5l 5 iSOl il oy
ol 555 (riilr Osmad AS) 5 e 4 Sl S0 5y
Ol Olge a1y I 5 dils sl Sl el s (e 4 S
B34S g aal 5 e gl iy 55 .(19) B S L s
3505 S8 o ol Jeas aslsl 5l 0 S plas | Oliss Pl
SIS Kos p3 S pled o 1 Olieys sl b L 4 1 sl
305 O L s a8 Sl el el A Ul o
Wjss a8 = oo 5 5l s I Ll (20) slw b LT, e
Sl 5 E0b e 5 55 e S 2B 4 0L s L
el 5 ) Wl e @ o L LIS s gl
o552 i S 3L, WYY Il 3 135 s A3 G o
(A7) o35 5 S s el addys cris 5 b pled Ol s
503 sl Slp ol Aoy 4l Do ol 3 I
el @Bl 53 5 ) G ade w4 b Je e Sl
b Ol s OLL sl s oLyl o ged ST 55 15 s ayle
S s kil s wleg IS 50 glacaasid I o5 ss Llis
B 3 50 S 5la 53 534S 2 om0 Sl
w3 S Oammed ol palgh 5l gl 4 5 55 QU
ol AL S (558 ol (505 5 T S L35
Al 5l b b g 55 35 03,5 el 0BT slea
53 o Sl b Kos a3l 5 3 sed e Sllle (gl
A5 350 dex| T g Sl ladas a8 55 opl SIS s g ol
SISE 5 5353 556 6,00 ee OLL U ol san bl s S 513

ey
((Flmilins F1) 93525 OB N 55 5 01 S s, S5l (S oS (s
el ol yon Lt o pled o b U T e sl o
JSa 0T o5y $leS s 5 0Ll 4 Gghme 55 LT cpl b

e s gl 53 dam| ST (558 Gl 61 (17) 3,80

ol S (6008 Olse 4 o gimn 4 8l s T 2l
AL L Ol S a3l > b ow (A1) ol Jlslins S5
I olsl gla e, ru: Sl 3B s s o s 4 50
5 bty el 045 lsbias 5 (16) disiy Las 5 o35 slanal
Al s 1y Slstee S5 G lab 0Ll Ol ule 59
(11) cokls

Lo T M BT 55 (S5 glne 5 o 4l

sdes dad )l S Glas i s
el BT Osanzn 53 O 51 i 5 ol 4l Cansy ol

M\JTJM}w|J;L¢(4)3)‘}(,.:“)?9)0@}{6))&

de S Olpe 4 ey

ol 0335 55 4 55 Sy OT L mdls 55k 4 355 e
Sl oa s 4 s oS al S L e 56T s
5 odes SIS Ol 31 S5 sl blazal W3l o1y S5
SE5 03 Jlaxl o 8 sl O 5 1 L el JT M g
Sois 3 e S daxl I D il wdls (55 LT
Sindsy Olye a Jsl gaag 5o bl ol azils b ks

D e atld Sos
5 53 35 5 dar 5 5l b 3T easil s desl JT UM
53 el T el s 4 0l e ol o sl (slaalons |
gloslgls 51 fosle 55 4l Glgy 5 o laslsls
Sl 5l s Sy 55 a ok s oy Sozoly s S
33l S 01 e iz g O s 55 slalin sy 51 S Oll 50
S e ol bty 5l S s el asd 5 Sp
i 5 S5 ol Sl e s S 4 Pl (A7) Lsy
S ol odal s b da o B21 o il sel L a4y jaly
Al edilal 03 OLSL g s Lol s g )5S OLEalS a2l
505 Jlgal 5 0l T O Sl 5 S558 Olen 53 OLEG 53
@T;l.(lS)w)o&fqﬂu@Jwy,:ﬁ:é

6lﬁj.k.;euljﬁm_l:g‘§§5MfU@Jjﬁ.—J{)ﬁ);lﬁe\S



VFeF Jbo (o 0 lods (Pauw 098 ¢ ow il Oledl § b ) dusmis™ 4 i3

aib 4 (Solpl a5l dasl I (s S oLl &S b
ol Wl ¢ Al i e 5 (26) d e Sl
Loossbe aSh et (oo b Cods pe s glaand
S e 5Ll o 1 s S sl s e
el e A aSle g OYTY) g 5l slagslslze
534S Ol 55 Gy me ancd lals 5 (GIYVISIYAY) LLle
03,5 o5 13 O g 1y Sl sy Shas 5555 Jloz il
5 OYYY) ol olls Ol o Sline j e 5 (24) o
G el 55 L S OYYS) Ol T aax 5
Shigy o 005 o o dle a3 s e sled 4 G
Dlewe i opl o3 Jld (gl Olge 4 (\WYF) B (OYYY)
S Sl 0333 ol Jgmamme (VYYF) o 6 iy 51 Olndls
oalps S 4 el s o) Bl 5 S & (glacad
Obials il Jold o o 45 (25 51 48 5e2me .(18) ol
SOk b 5 Gl 45035 Ol 055 Oliwls 5 (55 AL o0
ol o Olial asls 5 slen) cdast Oliwls axdl o3l e
ol o i) S 255 J 8 oS Olils 4o s
Ly SN 5l amslr ooy oy B aS o 500 col ol axd )
shzils ol oy Olils cpl ol e LIS pad 4y
o S s et 5 il 5 e e
sl JSp S s 5Bl 5 ks gl 5 el B ol
Odrs OS5I anis p 5l 4 5 i Sl o s o 1y
Sl sl 2 okds (25) s e S A e s o
S ol gl e Ol el 035 O 053 Olals aalsl
Lo Ol S 4 13 Olils alle bl 4 oS o LS 51 SO
A2 O Ctle 5 ol S a elS) s ) Sde il 355 e
O 3 A8 e 13 0l S 5l Osa dad 4 da bl a5l s o
ol 0 s J o5 Sl 4S AS o e 5 IS o LS &bl

w\gb;&mjsdwgbﬂjg&ﬁdb):vsrsj

D a5 gn Sl £ b 50 53 4 el 23V ((F55 slas |
e b o itee S5 gline S w5l S O s
S5 slae glas S, 5SS el & oLl oS O g $0T
Sl Ol 25VUe 3 035 a0 el JT 2,50 0 g 5 50 iies
Sles S 0T w del U1 J 8 w0 6(21) Wils sas 03 guel oSl gt oS
(22) 5,108 os cxly 1) Ol a8 55l Gl Sl
35 Olial 5 shite ax yto (g5 LT adllan 31y Ll 5 pad 0l g
an s L Sxle o b el T BT s pled 1
ol 5 Wb e 5= oS ol 4y DLl e ol e 5
a3l 353 O 690 CU ol 3 aS Wi (65,5l
RS RO GG S N I P IS WV S-S ruaoey
L oSS 15 055 B ks 235 038 ezl i Sl 28
Al eSS e n 0 sk oy ol 45 oS
b st ol 03 5 5 055 e oot 058 25N e
S le 55 048 ST S s S 5 b St s
(23) &S - 1) Cid 5 coas (g8 Ly aS 35l e Uy
033 e 4 IS sb e Olse | el JT elezsl S5
::;vmiu

o553 el 4 S AYNY JL 1 aS 69 (63 2 Dl 095 )
0595 Oy .;yidajlij LS o Pl Js 5 VJL“ RN CL
PR PW=r)

S AYYY Jle 5 s S Y lomzl & B25,5Y
oo 433555 Jlaz il )3 45 33 8 oy 3N oS il i
dol JT Sl (24) ol 03 S oo s guas ols Ogr |y ol
Sl s es S s Cupae 4 as slerxl sledles Bl Sl S
e 03l 5t (G a8 el b cpl el axils 1 Cilzss
OJ‘)."\?"J‘J:Q‘Md‘joﬁjj‘);v\jjjbéﬂ)f}wguj)j
doml JT 050 a5 e B Lo 5 ol 51 L(25) 3580 e

Olen 3503 S pble rmean 5 StaVl sl Ll 5 LWL



VFoF Jbo (o 0lods (Paw 098 ((cw il Oledl § b)) dusmis™ 4 i3

4 ine Vs L S plils 5 L5 908 Sl 5l plades 5
PS5 a5 LSe iz (VYY) dlis s LS 5 1 3
as Sk glgwss ob QYY) Ollsl w255 5 sede
5> Pl 3L OYY) Sl e sl o 55 5 (YY)
e pizme |y OFYV) avyie e Olisls OF 31 5,55 o
e 3l cmbn 3 e 3B 1 Slials SIS 1 5 e oS
Sha o3 5 o093 pl 2Bl S 53 a8 s i an Ay
(W*')V.UN)QJJJJJ{wdjl.:ﬁf&:)l}uiiﬁ;xj
LSS ity 22SBL OF 53 A3 S o B0 55 a4 oS S
p33 (OYIYOV tax| JD ws b s eled s
L So,8 oS p a5 0 53 8 OFFY) s Wlis e S
S OYYY) aablin b anlS dior dlie p g 5 (25) das o plonl]
S (o Grlas 5101 s s ek xS s a5l U3
B a ol o35 opl Jgeame 55 U 4 Oltals ool 0l 5L
o AESeiS JaT asle red o S ol a6 S Ozl
S A o3l Cased il 4 8 Dy Lis 5 s LS
Lass poos s Sleald 5 adg gla ol &S ol S
3 e Oleygs Olals ol 55 (29 ,26) slis 358 aea o
sy B B33 Sl (U A 35 o0 BB ge LI ek
WA N F P PO S L P P R
Ll gad &S ladais 4 L6 4w ol L oS ol 2okl s
;Lﬂrzf&bljzéwldwgul)buﬁé}j\ A8 5l
EI A A S ey 350 g domas 3505 OLSL S il 03 5
m,mwwﬁlgemTrﬁgwgom;J\jjlé
ansls gl 0 e Colo (27) a3 L 1) ) sl e
Y P S R -WIp gpra v
Bl o S SN 03l slos ol domans 53 SUS 55 3 e
Sle 5 3,80 55 glses sdis domee 4 |y S 3005 el

DU aw pl awlS Ogmman S0 an Colo sl dly S e

sl o 5 el 3 Olels s Dy g0 (27)
Ol (S U 5 wlbhas ol 1 olaz] CSD6 5l anal
Olials pl wlie 50 K5 ases 5 Ol el glaglials A4S
Sl (peaieds Ol 5505 61 ool ol 53 gl Olials s
03 S0 815 OF (gl S 5 03 035 oy 53 s oS
@l Bl il Olgs of o3 &8 o= Ol 4 5 ol
S Sl sl s Gl ) aes 5 35l e
L33k 5 L3 asgezme sallils 5 S o S50 GE hees
030 543 G 53 6l Sl oy et S5 a1 (OFYE)
oWl s as ez e 53 .(20) US e ize 5 S5,
Sl &S Ol L bl 5wl o dYs Lo, Uﬂlcsf
e 5T 5 Ol 4 3 eslils 5 35 wlig, o 5 0L ags
S L Js ol w5 o3y, 1 Olas, ol 5y, ke
A3 8 5as sk ples 3l Llg el ol SW5ss
SWasl B Jg al o jUadl O35 SOG4y 3,5l Ob Ll el
TS a b 05,5 ALS &S ol Sl el slile L
Sl B cpl o |y e, Ll 5 Al e 55 B s e
.,\A.g_édaJJ;;&K{SM(’JTO»&JJ\:@J{CJ}QLUS
55 O3 oy b ame (28) 5,8 (N5 sk a ol s
Sl Gpolbs S5 5 pl e, S oSl 5 el S
So el A S S 605 4 0bes ke iSO
S e SR S G e S S S S S e s
Sy Sk s o Dl el Selstee Sea S ) e

(29) &S b oy (ool s 4>1=3L§J_.<_Jj§.}l
LAYY? Jle 5l s 650 5 wlerxl (S5 paw opsa-T
Bl 0593 Ol o 15 0553 nl 3 gd o ST 0358 i 3l Cladl
S lodol w3y Js A o Jans il a8 55l
05 el i 5 (S 0 sy A sl e Olgs 4l ol

(25) 33l 0 e o4 bl DS b b eys ol



VFeF Jbo (o 0 lods (Pauw 098 ¢ ow il Oledl § b ) dusmis™ 4 i3

Lol sgess oS cpl ail a |y Aby o A5 a4 aS SL) fus
Olﬁgd‘,fwlmﬁ:)}wo.ﬂ@l}JJS@L}.A;&UHJU)
S o dom e tel i oS Sllasd 51 s S 1S S
53 0L el o Dl Sl ame Sl el Gl a4 e 5l D8
sl Sblse loys cxdlas 31 Al 5 azes o Jeat
jra'r.?l.go\jf.laL'ﬁljf.ﬂ:.xmwi@....jr;fél.@if‘ufjl}
Sl WS S Joos sor o 0 L ey 4y Qs &S5
aalal alan ol 5 So3 alIS ey b Stal oS Las
p::JfJ@;vribérA)L)AUQ)yL-)i\‘u.:asvuudu
S b el o S 5 b 5 ls gl 5 il
ax Ldly TUs o (s o U 53 ey dw Sl w4 e
Fad o o5 b Sl 5

& S 4o

rl o3 el s BB ey Ll & dex! T (S0
o a el JT 25 cnl el glls Lo 6l 055 Ll
w.a;\.a‘_gzjéwldfgtq-‘ryjdjle”:.w\;,\;)'Lgl;u
oS oS s st e 1S Sl p 5 Al Jled b
Shoe Jiast J w2350 5 i i 5l S s
>J-;_J§do¢,;.~j|)¢..w|ezjfu;:)},.ajda\:;)ﬁw.abg?}bj)
Dars ool ol o3 Il ps o5 3 US e Ll Cade 4
03 (i Cooglie (65,00 A ge S SLl s 5 Sl Ay 5
@35 2 d G Sl s 25 Sonf 2l Rl
Sy e S Shds sosp O (Kl pls 4 o oK Oles
s Ced  oS Oblael 5 eyl Sl el e L
18 Canb (63,50 5,0 1y Jha s S5 sl 5 (28) cils
@daﬁus‘wy'w;Mw\ﬁ«s&uq;s@;.w@
A 3y g e s 5 i 5SS sl ol 5 OLSS
VAYO) a5l 5 s s das Ji f.A}:»)UT 48 gazms 5> oade

2yl ol Ol (r YA0Y) 3L 03 s (r YA¥A) LU 4w ‘(r

Aoy Sl 5 e a0 g Ol sl 5 aad e ool A Al g

(25)
o553 el 5 5l S5 cibe bt 4 OYF)) S5 6 L]
@S e O 5| g 4 25de B S 05 pler
OB ol G tegs GRa 0l 5% 53 L (S8 5l ke
s L OYOFYR0) Ol ey, Cils 5 Cwds s omy
Slae 3 st (FANYPA ( Lilas) Lliw So5 8 £ BIES
Slp i AL Ol &l & gl a8 J peams (V7FO)
CPANYOV et D) ol 35 el pyma Blie 55 glis
Ogadn sl 3L OVFY) a3 3ls Lol 5 (VWFY)) Wl sl S
Shenss s 5 o s JB ol asl cows 630
(\WFO) sSesigs 055l i 08 S 5 (OFF8) Lt 51 e alax
CJL S0 a3 digee Sap 8 5 5 sl LS aslsl 0
ST ks 5 e 6 S ol (= bl S s Sap b s
335 S o essn dslesss 5115 00 5 axsldS 36 oyss ol
ﬁQT@;—AS.LS@ﬁL@«J.i:jjd}bjfﬂe”:rpo)j:
e b 3l epss (5 13 Jeol elal ) S 5le 0
cd}6.@‘0))}MJWEL§)}§){$A(23)J}J
23 Ol acaes Wil e Olials ) ol Cased 5
S Ll Sl Qlle &S5 5 o o e el
s O i el G S5 sline slas 5,05 51 S
il Oy Sl 5 LS (Bome L35 B 1 R
Ll 4 O adllae b oo S8 55 505 o 51 3
sl eds KB Kl sse ol o oLl
sladel 5 iy 5 bl aes boasd 5 05 S
35 2 RS e s e Oliass e B 5 e s
sl 1, ese o e Y5l O ST By o st s Sl aS S
35 4 0bys g asmdlas gl o &M“SJL‘)'JQA L)

3035 5 25 e 4 Lgh e ghe Laday S 350 N3



VFoF Jbo (o 0lods (Paw 098 ((cw il Oledl § b)) dusmis™ 4 i3

S P28 0kL 03 s S 6 Bk i U 4 S uS
A il S LSl 5 e Sllie oyl s 4 6
ol 51 A g 2 o8 el 2058 5 sl oy
3 bl Dl S Dl S e (gl bl o8 5 556 e
Slle o o 53 (e s skl 0 S 55 Sl kS
Gp 56 S i s Dleshes il iy S1as uS e ol 1
Sy x5l 5 R g Sl bl s e 0T 4 S
Sl az ol oins (mdge 5 Ol 4 game G5 A8 &S
Sl 83 Mo dedsn oy WAAE 5158 e By (55 4 o yas
Gt Ol 3 S O e 513l o mbes sl S| ol
Lo Ll CalSS g el ade plel il Ll s
Ll e o s s o] il @ilga 3 153 0Ll
153 0lbo g5 & olorr] ule w330 3 45 i oo 035 0l
o b o LS o) 3l ol 5o AL Sl e 2
Ll

O ks 6 oSyl

S Wl GG 28 OB e 55 alas i cpl 2 s
e 2o
.J)UJ:y;ﬁb:b&i&}f@ﬁ‘ﬂb—w&;rbdﬁ

EXTENDED ABSTRACT
The exploration of the relationship between

religion and the meaning of life in the works of
Jalal Al-e Ahmad engages deeply with one of
humanity’s most persistent philosophical and
existential questions. Since ancient times,
individuals have sought to understand the
purpose of life and the ultimate destiny that
awaits after death, a pursuit that has defined
the very essence of philosophical and
theological reflection (1). As moral and spiritual

frameworks have evolved across eras, the
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question of life's meaning has remained
central to human inquiry, yet in the modern
age—where anthropocentrism and moral
relativism dominate—the urgency of this
guestion has intensified (2). The erosion of
religion’s centrality in daily life often leaves
individuals vulnerable to feelings of emptiness,
despair, and meaninglessness, especially in
confronting pain, suffering, and mortality. The
philosophical inquiry into the meaning of life,

which emerged as a formal discipline in the
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mid-twentieth century (4), finds resonance in
both Western and Islamic thought. As thinkers
such as Saffari note, the discussion has
shifted from medieval notions of salvation and
felicity toward existential meaning and moral
agency (3). Within this intellectual lineage, Al-
e Ahmad’s writings form a distinctive voice,
interpreting meaning through the dialectic of
religion, modernity, and authenticity. The
theoretical basis for such an inquiry rests on
distinguishing between constructed and
discovered theories of meaning (5). Whereas
discovered meaning posits that meaning
exists objectively and can be discerned,
constructed theories hold that meaning must
be created by the individual within social or
existential contexts. This distinction frames the
philosophical tension underlying Al-e Ahmad’s
worldview and the moral trajectory of his
literary works.

In exploring the semantic and philosophical
dimensions of “meaning,” researchers have
long equated it with teleological and
axiological concepts such as purpose, value,
and function (6). The human search for
meaning, as Hedberg suggests, represents
the primary motivational force of existence,
connecting belief systems, worldviews, and
(8). In

psychological frameworks, Viktor Frankl’s

transcendental aspirations
logotherapy interprets this pursuit as both an
ultimate mystery and a moral imperative,
emphasizing that human life is never devoid of
meaning, even amid suffering or despair (10).

For Frankl, the transcendent meaning—rooted

in the divine—guides human beings toward
spiritual fulfilment and moral responsibility (9).
Parallel to this, Western existentialists such as
Sartre and Camus grappled with absurdity and
nihilism, whereas others like Kolakowski and
Ferry sought ethical and spiritual alternatives
beyond materialism (11). These perspectives
converge on the recognition that meaning
arises when life is anchored to values
transcending individual self-interest.
Philosophers like Wiggins and Metz expanded
this view by associating meaning with affective
engagement and moral coherence, arguing
that emotions and human connections sustain
the continuity between past, present, and
future (13, 14). Similarly, religious scholars
such as Joseph Runzo interpreted meaning
through divine love, positing that human
existence becomes purposeful when bound to
a reality of infinite worth (12). This synthesis of
existential, ethical, and religious dimensions
informs the conceptual foundation from which
Al-e Ahmad’s own understanding of life
derives.

The philosophical debate over whether
meaning is “discovered” or “constructed” finds
direct reflection in Al-e Ahmad’s approach to
religion and existence. Theories of discovery
propose that meaning pre-exists as an
external reality, awaiting human recognition
(15). Conversely, constructivist approaches
deny any pre-existing metaphysical meaning,
asserting that individuals must themselves
create purpose through self-determined acts

and moral engagement (5). Frankl's
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framework aligns with the discovery model—
he denied that meaning is arbitrary or
fabricated, emphasizing instead the necessity
of uncovering a unigue meaning inherent in
every moment of life (10). This distinction
becomes crucial in evaluating Al-e Ahmad’s
existential orientation: his characters, caught
between faith and alienation, often seek not to
invent meaning but to discern it within the
complexities of modernity. Moreover, his
implicit acceptance of the transcendent
dimension of human existence situates him
closer to a theistic or supra-naturalist
understanding of meaning (13). Within the
tripartite classification of naturalist, non-
naturalist, and supernaturalist approaches, Al-
e Ahmad’s later works reflect the latter, where
meaning is grounded in divine purpose and
moral responsibility. Religion, in this sense,
becomes not a system of ritual law but a
framework of existential direction, providing
individuals with the teleology necessary to
transform suffering and uncertainty into
spiritual growth (16). As Solgi affirms, the
integration of religious understanding into
human consciousness renders every act of life
meaningful, weaving divinity into the moral
texture of human experience (11).

The examination of religion’s role in giving
meaning to life forms the central theme of Al-e
Ahmad’s intellectual evolution. Born in 1923
into a devout clerical family in Tehran’s
Seyyed Nasreddin neighborhood, Al-e Ahmad
inherited a deeply religious environment

shaped by traditional authority and clerical

education (17). Yet, his early exposure to
reformist thinkers such as Shariat Sanglaji and
Ahmad Kasravi instilled in him a critical stance
toward religious formalism (19). His formative
years were thus marked by tension between
inherited faith and emerging intellectual
independence. Recounting his childhood and
early schooling, Al-e Ahmad vividly depicts his
rebellion against his father's insistence on
clerical education, opting instead for secular
studies pursued at night schools while working
in Tehran’s bazaars (20). This early conflict
between sacred duty and personal autonomy
foreshadowed the existential dilemmas that
would later dominate his writings. Scholars
such as Ghazian and Katbi emphasize that his
prose, marked by both moral urgency and
stylistic boldness, consistently challenges the
complacency of readers and society alike (21,
22). His life trajectory—shifting from religious
apprenticeship to political activism within the
Tudeh Party, and later to spiritual
rediscovery—reflects a personal enactment of
the very tension between secular and sacred
that structures his philosophy of meaning.

Al-e Ahmad’s literary career mirrors this
intellectual evolution through four distinct
phases. His early fiction, particularly Az Ranj-i
ke Mi-barim (1947), reflects his engagement
with socialist realism and his attempt to
articulate social liberation through political
commitment (18). Yet, as works such as Zir-e
Abi and Dar Rah-e Chalus reveal, he gradually
recognized the insufficiency of political

ideology to provide existential meaning (27). In
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these narratives, the protagonists struggle not
only against social injustice but also against an
underlying spiritual void. His middle period
marked a  transition  from political
disillusionment to reflective inquiry, as seen in
Haft Maqaleh, Orazan, and Madir-e Madreseh
(25). Here, Al-e Ahmad explores moral
alienation within the emerging Iranian
modernity, depicting the educator or
intellectual as a tragic figure burdened by
moral paralysis. The turning point arrived with
Gharbzadegi (1962), his seminal critique of
Westernization, in which he reinterpreted
religion as the authentic axis of Iranian identity
(23). This synthesis culminated in Khassi dar
Migat (1966), a spiritual travelogue that
records his pilgrimage to Mecca and his
rediscovery of faith as an experiential and
existential reality rather than a legalistic
framework (28). Across these stages, Al-e
Ahmad’s search for meaning evolves from
rebellion against clerical dogmatism to an
embrace of religion as a living, transformative
force—one capable of reconciling reason,
authenticity, and transcendence.

From a philosophical standpoint, Al-e Ahmad’s
mature works position him within the
existentialist tradition, yet with a distinctly
Iranian inflection rooted in the interplay
between religion and modernity. His later
writings articulate a vision of religion as an
inner quest for truth rather than an external
conformity to law. By portraying characters
who oscillate between despair and revelation,

he mirrors the existential movement from

absurdity toward faith. His notion of religion, as
derived from his reflections in Khassi dar
Miqat, represents a pragmatic yet selective
spirituality—one that rejects blind imitation and
instead advocates a sincere, truth-seeking
engagement with the divine. In this sense, Al-
e Ahmad’'s perspective transcends mere
theological discourse and becomes an ethical
philosophy of authenticity. Religion, for him, is
not an inherited institution but a lived
encounter that restores coherence to human
existence. By situating his personal
transformation within the broader struggle of
Iranian society against the forces of alienation,
he transforms his own life into an allegory of
spiritual awakening. Through this journey, Al-e
Ahmad’s works illuminate how faith, when
freed from ritual rigidity, becomes a source of
existential renewal and moral purpose.

In conclusion, the study demonstrates that
Jalal Al-e Ahmad’s conception of religion and
the meaning of life reflects a complex interplay
between existential inquiry, cultural
authenticity, and moral transcendence. His
life’'s  trajectory—from  devout clerical
upbringing to ideological disillusionment and
eventual spiritual reawakening—mirrors the
philosophical passage from nihilism to faith.
Ultimately, Al-e Ahmad sought meaning not in
dogma but in the experiential truth of
existence, crafting a personal synthesis that
integrates religious faith with human freedom.
His understanding of life’s meaning, grounded
in both individual authenticity and divine

purpose, underscores the enduring relevance
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of religion as a source of moral direction and

existential coherence in the modern world.
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